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2. The police inspector describes two sites of violence in his life—hig
workplace and his home. Does he see a causal relationship between
the two places of violence? If so, what is it?

3. Does Fanon think it is possible to keep these two spheres of the police
inspector’s life separate from one another?

Nelson Mandela, The Rivonia Trial (1964)

His face became one of the icons of the twentieth century, but for more
than a quarter of it, Nelson Rolihlala Mandela’s (born 1918) image was
banned by the South African government. As a young lawyer, Mandela
joined the African National Congress (ANC), which became increasingly
active after the 1948 electoral victory of the National Party and the
implementation of segregationist apartheid legislation. Mandela orga-
nized the nonviolent Defiance Campaign (1952) and was involved in the
creation of the Freedom Charter (1955), which claims “South Africa
belongs to all who live in it, black and white.” Mandela was among those
prosecuted in the Treason Trial (1956—1961): 156 people were charged
with various anti-apartheid protests (all the defendants were found not
guilty). Mandela then organized Umkhonto we Sizwe (Spear of the
Nation), the armed wing of the ANC. In 1963 and 1964 Mandela and
several co-defendants were tried in the Rivonia Trial-—named for the
suburb where some of them were arrested. They were charged with 221
acts of sabotage. Mandela was found guilty, sentenced to life in prison,
and served twenty-seven years. Upon his release in 1990 he worked with
President F. W. de Klerk and other political leaders to create a nonracial
constitution and electoral system. Mandela and de Klerk shared the
Nobel Peace Prize in 1993. A year later, Mandela won South Africa’s first
nonracial elections and served one five-year term.

In the following excerpt from the speech Mandela made to the court
from the prisoner’s box near the end of the Rivonia Trial, he appeals to
the significance of local history and sets South Africa’s political chal-
lenges in a global context. This was the last time his voice was heard
publically until his release from prison.




—his

veehn

olice

e
as
la

ngly

the

0se

MANDELA / THE RIVONIA TRIAL 855

1 am the First Accused.

L

At the outset, I want to say that the suggestion made by the
State in its opening that the struggle in South Africa is under the
influence of foreigners or communists is wholly incorrect. I have
done whatever I did, both as an individual and as a Jeader of my
people, because of my experience in South Africa and my own
proudly felt African hackground, and not because of what any out-
sider might have said.

In my youth * * * I listened to the elders of my tribe telling sto-
vies of the old days. Amongst the tales they related to me were
those of wars fought by our ancestors in defence of the father-
land. * * * I hoped then that life might offer me the opportunity to
serve my people and make my own humble contribution to their
freedom struggle. This is what has motivated me in all that I have
done in relation to the charges made against me in this case.

Having said this, I must deal immediately and at some length
with the question of violence. Some of the things so far told to the
Court are true and some are untrue. do not, however, deny that 1
planned sabotage. I did not plan it in a spirit of recklessness, nor
because 1 have any love of violence. I planned it as a result of a calm
and sober assessment of the political situation that had arisen after
many years of tyranny, exploitation, and oppression of my people by
the Whites.

[ admit immediately that 1 was one of the persons who helped
to form Umkhonto we Sizwe, and that I played a prominent role in
its affairs until I was arrested in August 1962.

In the statement which I am about to make I shall correct
certain false impressions which have been created by State

witnesses.

Source: Nelson Mandela, No Easy Walk to Freedom (Oxford:
Heinemann, 1965), pp. 162—65, 182, 184--85, 187-89.
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I have already mentioned that 1 was one of the persons who
helped to form Umkhonto. I, and the others who started the organi-
zation, did so for two reasons. Firstly, we believed that as a result of
Government policy, violence by the African people had become inevi-
table, and that unless responsible leadership was given to canalize
and control the feelings of our people, there would be outbreaks of
terrorism which would produce an intensity of bitterness and hostil-
ity between the various races of this country which is not produced-
even by war. Secondly, we felt that without violence there would be
no way open to the African people to succeed in their struggle against
the principle of White supremacy. All lawful modes of expressing
opposition to this principle had been closed by legislation, and we
were placed in a position in which we had either to accept a perma-
nent state of inferiority, or to defy the Government. We chose to defy
the law. We first broke the law in a way which avoided any recourse to
violence; when this form was legislated against, and then the Govern-
ment resorted to a show of force to crush opposition to its policies,
only then did we decide to answer violence with violence.

But the violence which we chose to adopt was not terrorism.
We who formed Umkhonto were all members of the African
National Congress, and had behind us the ANC tradition of non-
violence and negotiation as a means of solving political disputes.
We believe that South Africa belonged to all the people who lived
in it, and not to one group, be it Black or White. We did not want
an interracial war, and tried to avoid it to the last minute. o

The African National Congress was formed in 1912 to defend
the rights of the African people which had been seriously curtailed
by the South Africa Act, and which were then being threatened by
the Native Land Act. For thirty-seven years—that is until 1949—it
adhered strictly to a constitutional struggle. * * * But White Gov-
ernments remained unmoved, and the rights of Africans became
less instead of becoming greater. In the words of my leader, Chief
Lutuli, who became President of the ANC in 1952, and who was
later awarded the Nobel Peace Prize:

who will deny that thirty years of my life have been spent
knocking in vain, patiently, moderately, and modestly at a
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closed and barred door? What have been the fruits of mod-
eration? The past thirty years have seen the greatest number
of laws restricting our rights and progress, until today we
have reached a stage where we have almost no rights at all.

Even after 1949, the ANC remained determined to avoid vio-
lence. At this time, however, there was a change from the strictly
constitutional means of protest which had been employed in the
past. The change was embodied in a decision which was taken to
protest against apartheid legislation by peaceful, but unlawful,
demonstrations against certain laws. Pursuant to this policy the
ANC launched the Defiance Campaign, in which I was placed in
charge of volunteers. This campaign was based on the principles of
passive resistance. More than 8,500 people defied apartheid laws
and went to jail. Yet there was not a single instance of violence in
the course of this campaign on the part of any defier.

I think that in the circumstances I am obliged to state exactly

what my political beliefs are.

I have always regarded myself, in the first place, as an African
patriot. * * ¥ '

Today [ am attracted by the idea of a classless society, an attrac-
tion which springs in part from Marxist reading and, in part, from
my admiration of the structure and organization of early African
societies in this country. The land, then the main means of pro-
duction, belonged to the tribe. There were no rich or poor and
there was no exploitation.

It is true, * * * that | have been influenced by Marxist thought.
But this is also true of many of the leaders of the new independent
States. Such widely different persons as Gandhi, Nehru, Nkrumah,
and Nasser all acknowledge this fact. We all accept the need for
some form of socialism to enable our people to catch up with the
advanced countries of this world and to overcome their legacy of

extreme poverty. But this does not mean we are Marxists.

¥* % ¥
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Our fight is against real, and not imaginary, hardships or, to
use the language of the State Prosecutor, “so-called hardships.”
Basically, we fight against two features which are the hallmarks of
African life in South Africa and which are entrenched by legisla-
tion which we seek to have repealed. These features are poverty
and lack of human dignity, and we do not need communists or so-
called “agitators” to teach us about these things.

South Africa is the richest country in Africa, and could be one
of the richest countries in the world. But it is a land of extremes
and remarkable contrasts. The Whites enjoy what may well be the
highest standard of living in the world, whilst Africans live in pov-
erty and misery. Forty per cent of the Africans live in hopelessly
overcrowded and, in some cases, drought-stricken Reserves, where
soil erosion and the overworking of the soil makes it impossible for
them to live properly off the land. Thirty per cent are labourers,
labour tenants, and squatters on White farms and work and live
under conditions similar to those of the serfs of the Middle Ages.
The other 30 per cent live in towns where they have developed eco-
nomic and social habits which bring them closer in many respects
to White standards. Yet most Africans, even in this group, are
impoverished by low incomes and high cost of living.

The complaint of Africans, however, is not only that they are
poor and the Whites are rich, but that the laws which are made
by the Whites are designed to preserve this situation. There are
two ways to break out of poverty. The first is by formal education,
and the second is by the worker acquiring a greater skill at his
work and thus higher wages. As far as Alricans are concerned,
both these avenues of advancement are deliberately curtailed by

legislation.

I

The Government often answers its critics by saying that Afri-
cans in South Africa are economically better off than the inhabit-
ants of the other countries in Africa. I do not know whether this
statement is true and doubt whether any comparison can be made
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without having regard to the cost-of-living index in such countries.
But even if it is true, as far as the African people are concerned it
is irrelevant. Our complaint is not that we are poor by comparison
with people in other countries, but that we are poor by comparison
with the White people in our own country, and that we are pre-
vented by legislation from altering this imbalance.

The lack of human dignity experienced by Africans is the direct
result of the policy of White supremacy. White supremacy implies
Black inferiority. Legislation designed to preserve White suprem-
acy entrenches this notion.

Africans want to be paid a living wage. Africans want to per-
form work which they are capable of doing, and not work which
the Government declares them to be capable of. Africans want to
be allowed to live where they obtain work, and not be endorsed
out of an area because they were not born there. Africans want to
be allowed to own land in places where they work, and not to be
obliged to live in rented houses which they can never call their
own. Africans want to be part of the general population, and not
confined to living in their own ghettoes. African men want to
have their wives and children to live with them where they work,
and not be forced into an unnatural existence in men’s hostels.
African women want to be with their menfolk and not be left per-
manently widowed in the Reserves. Africans want to be allowed
out after eleven o'clock at night and not to be confined to their
rooms like little children. Africans want to be allowed to travel in
their own country and to seek work where they want to and not
where the Labour Bureau tells them to. Africans want a just
share in the whole of South Africa; they want security and a stake
in society.

Above all, we want equal political rights, because without them
our disabilities will be permanent. I know this sounds revolution-
ary to the Whites in this country, because the majority of voters
will be Africans. This makes the White man fear democracy.

But this fear cannot be allowed to stand in the way of the only
solution which will guarantee racial harmony and freedom for all.
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Tt is not true that the enfranchisement of all will result in racial
domination. Political division, based on colour, is entirely artificial
and, when it disappears, so will the domination of one colour
group by another. The ANC has spent half a century fighting
against racialism. When it triumphs it will not change that policy.

This then is what the ANC is fighting. Their struggle is a truly
national one. It is a struggle of the African people, inspired by their
own suffering and their own experience. It is-a. struggle for the
right to live. E

During my lifetime 1 have dedicated myselt to this struggle of
the African people. I have fought against White domination, and 1
have fought against Black domination. I have cherished the ideal of
a democratic and free society in which all persons live together in
harmony and with equal opportunities. It is an ideal which I hope
to live for and to achieve. But if needs be, it is an ideal for which 1

am prepared to die.

Questions

1. Mandela makes pointed appeals to African nationalism. What are
they, and why would they have been important to his audience?

2. How does Mandela justify the ANC’s turn to sabotage? Is the argu-

ment convincing?

3. Mandela’s speech justifies violence, but does not condone it. Frantz
Fanon (see Frantz Fanon, The Wretched of the Earth, in this chapter)
argues, in contrast, that violence is necessary to break the hierarchies
of colonial oppression. What might account for Mandela’s more con-

servative position?

Simone de Beauvoir, The Second Sex (1949)

Although she wrote many novels, plays, and essays, Simone de Beauvoir
(1908-1986) is best known internationally for her book The Second Sex
(1949), which is a philosophical manifesto, a rallying cry, and a detailed
analysis of women's oppression. Beauvoir was an exceptional student; in
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